The following is a statement of the Faith and Order as understood and practiced
by the congregations of Ecclesia Ministries of New York. As a strongly ecumenical
Christian body Ecclesia Ministries adheres to broad principles which have found
acceptance across virtually all denominations. This document is meant to provide
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Under the auspices of the World Council of Churches more than one hundred
theologians representing virtually all major church traditions met in Lima, Peru in 1982.
They produced a document entitled: Faith and Order Paper No. 111, which in itself is the
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BAPTISM
I. THE INSTITUTION OF BAPTISM

Christian baptism is rooted in the ministry of Jesus of Nazareth, in his death and
in his resurrection. It is incorporation into Christ, who is the crucified and risen Lord; it is
entry into the New Covenant between God and God's people. Baptism is a gift of God,
and is administered in the name of the Father, the Son, and the Holy Spirit. St Matthew
records that the risen Lord, when sending his disciples into the world, commanded them
to baptize (Matt. 28:18-20). The universal practice of baptism by the apostolic Church
from its earliest days is attested in letters of the New Testament, the Acts of the Apostles,
and the writings of the Fathers. The churches today continue this practice as a rite of
commitment to the Lord who bestows his grace upon his people.

Il. THE MEANING OF BAPTISM

Baptism is the sign of new life through Jesus Christ. It unites the one baptized
with Christ and with his people. The New Testament scriptures and the liturgy of the
Church unfold the meaning of baptism in various images which express the riches of
Christ and the gifts of his salvation. These images are sometimes linked with the
symbolic uses of water in the Old Testament. Baptism is participation in Christ's death
and resurrection (Rom. 6:3-5; Col. 2:12); a washing away of sin (1 Cor. 6:11); a new
birth (John 3:5); an enlightenment by Christ (Eph. 5:14); a reclothing in Christ (Gal.
3:27); a renewal by the Spirit (Titus 3:5); the experience of salvation from the flood (1
Peter 3:20-21); an exodus from bondage (1 Cor. 10:1-2) and a liberation into a new
humanity in which barriers of division whether of sex or race or social status are
transcended (Gal. 3:27-28; 1 Cor. 12:13). The images are many but the reality is one.

A. Participation in Christ's Death and Resurrection

Baptism means participating in the life, death and resurrection of Jesus Christ.
Jesus went down into the river Jordan and was baptized in solidarity with sinners fulfill
all righteousness (Matt. 3:15). This baptism led Jesus along the way of the Suffering
Servant, made manifest in his sufferings, death and resurrection (Mark 10:38-40, 45). By
baptism, Christians are immersed in the liberating death of Christ where their sins are
buried, where the "old Adam" is crucified with Christ, and where the power of sin is
broken. Thus those baptized are no longer slaves to sin, but free. Fully identified with the
death of Christ, they are buried with him and are raised here and now to a new life in the
power of the resurrection of Jesus Christ, confident that they will also ultimately be one
with him in a resurrection like his (Rom. 6:3-11; Col. 2:13, 3:1; Eph. 2:5-6).

B. Conversion, Pardoning and Cleansing

The baptism which makes Christians partakers of the mystery of Christ's death
and resurrection implies confession of sin and conversion of heart. The baptism



administered by John was itself a baptism of repentance for the forgiveness of sins (Mark
1:4). The New Testament underlines the ethical implications of baptism by representing
it as an ablution which washes the body with pure water, a cleansing of the heart of all
sin, and an act of justification (Heb 10:22; 1 Peter 3:21; Acts 22:16; 1 Cor. 6:11). Thus
those baptized are pardoned, cleansed and sanctified by Christ, and are given as part of
their baptismal experience a new ethical orientation under the guidance of the Holy
Spirit.

C. The Gift of the Spirit

The Holy Spirit is at work in the lives of people before, in and after their baptism.
It is the same Spirit who revealed Jesus as the Son (Mark 1:10-11) and who empowered
and united the disciples at Pentecost (Acts 2). God bestows upon all baptized persons the
anointing and the promise of the Holy Spirit, marks them with a seal and implants in their
hearts the first installment of their inheritance as sons and daughters of God. The Holy
Spirit nurtures the life of faith in their hearts until the final deliverance when they will
enter into its full possession, to the praise of the glory of God (Il Cor. 1:21-22; Eph,
1:13-14).

D. Incorporation into the Body of Christ

Administered in obedience to our Lord, baptism is a sign and seal of our common
discipleship. Through baptism, Christians are brought into union with Christ, with each
other and with the Church of every time and place. Our common baptism, which unites
us to Christ in faith, is thus a basic bond of unity. We are one people and are called to
confess and serve one Lord in each place and in all the world. The union with Christ
which we share through baptism has important implications for Christian unity. "There is
... one baptism, one God and Father of us all... (Eph. 4:4-6). When baptismal unity is
realized in one holy, catholic, apostolic Church, a genuine Christian witness can be made
to the healing and reconciling love of God. Therefore, our one baptism into Christ
constitutes a call to the churches to overcome their divisions and visibly manifest their
fellowship.

E. The Sign of the Kingdom

Baptism initiates the reality of the new life given in the midst of the present
world. It gives participation in the community of the Holy Spirit. It is a sign of the
Kingdom of God and of the life of the world to come. Through the gifts of faith, hope and
love, baptism has a dynamic which embraces the whole of life, extends to all nations, and
anticipates the day when every tongue will confess that Jesus Christ is Lord to the glory
of God the Father.

I11. BAPTISM AND FAITH

Baptism is both God's gift and our human response to that gift. It looks towards a
growth into the measure of the stature of the fullness of Christ (Eph. 4:13). The necessity



of faith for the reception of the salvation embodied and set forth in baptism is
acknowledged by all churches. Personal commitment is necessary for responsible
membership in the body of Christ.

Baptism is related not only to momentary experience, but to life-long growth into
Christ. Those baptized are called upon to reflect the glory of the Lord as they are
transformed by the power of the Holy Spirit, into his likeness, with ever increasing
splendor (Il Cor. 3:18). The life of the Christian is necessarily one of continuing struggle
yet also of continuing experience of grace. In this new relationship, the baptized live for
the sake of Christ, of his Church and of the world which he loves, while they wait in hope
for the manifestation of God's new creation and for the time when God will be all in all
(Rom. 8:18-24; 1 Cor. 15:22-28, 49-57).

As they grow in the Christian life of faith, baptized believers demonstrate that
humanity can be regenerated and liberated. They have a common responsibility, here and
now, to bear witness together to the Gospel of Christ, the Liberator of all human beings.
The context of this common witness is the Church and the world. Within a fellowship of
witness and service, Christians discover the full significance of the one baptism as the
gift of God to all God's people. Likewise, they acknowledge that baptism, as a baptism
into Christ's death, has ethical implications which not only call for personal
sanctification, but also motivate Christians to strive for the realization of the will of God
in all realms of life (Rom. 6:9ff., Gal. 3:27-28; | Peter 2:21-4:6).

IV. BAPTISMAL PRACTICE
A. Baptism of Believers and Infants

While the possibility that infant baptism was also practiced in the apostolic age
cannot be excluded, baptism upon personal profession of faith is the most clearly attested
pattern in the New Testament documents.

In the course of history, the practice of baptism has developed in a variety of
forms. Some churches baptize infants brought by parents or guardians who are ready, in
and with the Church, to bring up the children in the Christian faith. Other churches
practice exclusively the baptism of believers who are able to make a personal confession
of faith. Some of these churches encourage infants or children to be presented and
blessed in a service which usually involves thanksgiving for the gift of the child and also
the commitment of the mother and father to Christian parenthood.

All churches baptize believers coming from other religions or from unbelief who
accept the Christian faith and participate in catechetical instruction.

Both the baptism of believers and the baptism of infants take place in the Church
as the community of faith. When one who can answer for himself or herself is baptized, a
personal confession of faith will be an integral part of the baptismal service. When an
infant is baptized, the personal response will be offered at a later moment in life. In both



cases, the baptized person will have to grow in the understanding of faith. For those
baptized upon their own confession of faith, there is always the constant requirement of a
continuing growth of personal response in faith. In the case of infants, personal
confession is expected later, and Christian nurture is directed to the eliciting of this
confession. All baptism is rooted in and declares Christ's faithfulness unto death. It has its
setting within the life and faith of the Church and, through the witness of the whole
Church, points to the faithfulness of God, the ground of all life in faith. At every baptism
the whole congregation reaffirms its faith in God and pledges itself to provide an
environment of witness and service. Baptism should, therefore, always be celebrated and
developed in the setting of the Christian community.

When the expressions "infant baptism™ and "believers' baptism" are used, it is
necessary to keep in mind that the real distinction is between those who baptize people at
any age and those who baptize only those able to make a confession of faith for
themselves. The differences between infant and believers' baptism become less sharp
when it is recognized that both forms of baptism embody God's own initiative in Christ
and express a response of faith made within the believing community.

The practice of infant baptism emphasizes the corporate faith and the faith which
the child shares with its parents. The infant is born into a broken world and shares in its
brokenness. Through baptism, the promise and claim of the Gospel are laid upon the
child. The personal faith of the recipient of baptism and faithful participation in the life of
the Church are essential for the full fruit of baptism. The practice of believers' baptism
emphasizes the explicit confession of the person who responds to the grace of God in and
through the community of faith and who seeks baptism. Both forms of baptism require a
similar and responsible attitude towards Christian nurture. A rediscovery of the
continuing character of Christian nurture may facilitate the mutual acceptance of different
initiation practices.

Baptism is an unrepeatable act. Any practice which might be interpreted as "re-
baptism™ must be avoided.

B. Baptism-Chrismation-Confirmation

In God's work of salvation, the paschal mystery of Christ's death and resurrection
is inseparably linked with the pentecostal gift of the Holy Spirit. Similarly, participation
in Christ's death and resurrection is inseparably linked with the receiving of the Spirit.
Baptism in its full meaning signifies and effects both.

Christians differ in their understanding as to where the sign of the gift of the Spirit
is to be found. Different actions have become associated with the giving of the Spirit. For
some it is the water rite itself; for others, it is the anointing with chrism and/or the
imposition of hands, which many churches call confirmation. For still others it is all
three, as they see the Spirit operative throughout the rite. All agree that Christian baptism
is in water and the Holy Spirit. We also assert that Baptism conforms us to Christ



crucified, buried and risen, so through chrismation Christians receive the gift of the
pentecostal Spirit from the anointed Son.

Since baptism, as incorporation into the body of Christ, points by its very nature
to the Eucharistic sharing of Christ's body and blood, the question arises as to how a
further and separate rite can be interposed between baptism and admission to
communion.

Baptism needs to be constantly reaffirmed. The most obvious form of such
reaffirmation is the celebration of the Eucharist. The renewal of baptismal vows may also
take place during such occasions as the annual celebration of the paschal mystery or
during the baptism of others.

C. Towards Mutual Recognition of Baptism

Churches are increasingly recognizing one another's baptism as the one baptism
into Christ when Jesus Christ has been confessed as Lord by the candidate or, in the case
of infant baptism, when confession has been made by the church (parents, guardians,
godparents and congregation) and affirmed later by personal faith and commitment.
Mutual recognition of baptism is acknowledged as an important sign and means of
expressing the baptismal unity given in Christ. Wherever possible, mutual recognition
should be expressed explicitly by the churches.

In order to overcome their differences, believer baptisms and those who practice
infant baptism should reconsider certain aspects of their practices. The first may seek to
express more visibly the fact that children are placed under the protection of God's grace.
The latter must guard themselves against the practice of apparently indiscriminate
baptism and take more seriously their responsibility for the nurture of baptized children
to mature commitment to Christ. We recognize both forms as valid.

V. THE CELEBRATION OF BAPTISM

Baptism is administered with water in the name of the Father, the Son and the
Holy Spirit.

In the celebration of baptism the symbolic dimension of water should be taken
seriously and not mineralized. The act of immersion can vividly express the reality that in
baptism the Christian participates in the death, burial and resurrection of Christ. However
we of necessity practice a more symbolic use of flowing water.

The use of water, with all its positive associations with life and blessing, signifies
the continuity between the old and the new creation, thus revealing the significance of
baptism not only for human beings but also for the whole cosmos. At the same time, the
use of water represents a purification of creation, a dying to that which is negative and
destructive in the world: those who are baptized into the body of Christ are made
partakers of a renewed existence.



As was the case in the early centuries, the gift of the spirit in baptism may be
signified in additional ways; for example, by the sign of the laying on of hands, and by
anointing or chrismation. The very sign of the cross recalls the promised gift of the Holy
Spirit who is the installment and pledge of what is yet to come when God has fully
redeemed those whom he has made his own (Eph. 1:13-14). The recovery of such vivid
signs may be expected to enrich the liturgy.

Within any comprehensive order of baptism at least the following elements
should find a place: the proclamation of the scriptures referring to baptism; an invocation
of the Holy Spirit; a renunciation of evil; a profession of faith in Christ and the Holy
Trinity; the use of water; a declaration that the persons baptized have acquired a new
identity as sons and daughters of God, and as members of the Church, called to be
witnesses of the Gospel. Some churches consider that Christian initiation is not complete
without the sealing of the baptized with the gift of the Holy Spirit and participation in
Holy Communion.

It is appropriate to explain in the context of the baptismal service the meaning of
baptism as it appears from scriptures (i.e. the participation in Christ's death and
resurrection, conversion, pardoning and cleansing, gift of the Spirit, incorporation into
the body of Christ and sign of the Kingdom).

Baptism is normally administered by an ordained minister, though in certain
circumstances others are allowed to baptize.

Since baptism is intimately connected with the corporate life and worship of the
Church, it should normally be administered during public worship, so that the members
of the congregation may be reminded of their own baptism and may welcome into their
fellowship those who are baptized and whom they are committed to nurture in the
Christian faith. The sacrament is appropriate to great festival occasions such as Easter,
Pentecost and Epiphany, as was the practice in the early Church.



EUCHARIST

I. THE INSTITUTION OF THE EUCHARIST

The Church receives the Eucharist as a gift from the Lord. St Paul wrote: "I have
received from the Lord what I also delivered to you, that the Lord Jesus on the night
when he was betrayed took bread, and when he had given thanks, he broke it, and said:
"This is my body, which is for you. Do this in remembrance (anamnesis) of me." In the
same way also the cup, after supper, saying: ‘This cup is the new covenant in my blood.
Do this, as often as you drink it, in remembrance of me." (I Cor. 11:23-25; cf. Matt.
26:26-29; Mark 14:22-25; Luke 22:14-20).

The meals which Jesus is recorded as sharing during his earthly ministry proclaim
and enact the nearness of the Kingdom, of which the feeding of the multitudes is a sign.
In his last meal, the fellowship of the Kingdom was connected with the imminence of
Jesus' suffering. After his resurrection, the Lord made his presence known to his disciples
in the breaking of the bread. Thus the Eucharist continues these meals of Jesus during his
earthly life and after his resurrection always as a sign of the Kingdom. Christians see the
Eucharist prefigured in the Passover memorial of Israel's deliverance from the land of
bondage and in the meal of the Covenant on Mount Sinai (Ex. 24). It is the new paschal
meal of the Church, the meal of the New Covenant, which Christ gave to his disciples as
the anamnesis of his death and resurrection, as the anticipation of the Supper of the Lamb
(Rev. 19:9). Christ commanded his disciples thus to remember and encounter him in this
sacramental meal, as the continuing people of God, until his return. The last meal
celebrated by Jesus was a liturgical meal employing symbolic words and actions.
Consequently the Eucharist is a sacramental meal which by visible signs communicates
to us God's love in Jesus Christ, the love by which Jesus loved his own "to the end” (John
13:1). It has acquired many names: for example, the Lord's Supper, the breaking of
bread, the holy communion, the divine liturgy, the mass. Its celebration continues as the
central act of the Church's worship.

Il. THE MEANING OF THE EUCHARIST

The Eucharist is essentially the sacrament of the gift which God makes to us in
Christ through the power of the Holy Spirit. Every Christian receives this gift of salvation
through communion in the body and blood of Christ. In the Eucharistic meal, in the
eating and drinking of the bread and wine, Christ grants communion with himself. God
himself acts, giving life to the body of Christ and renewing each member. In accordance
with Christ's promise, each baptized member of the body of Christ receives in the
Eucharist the assurance of the forgiveness of sins (Matt. 26:28) and the pledge of eternal
life (John 6:51-58). Although the Eucharist is essentially one complete act, it will be
considered here under the following aspects: thanksgiving to the Father, memorial of
Christ, invocation of the Spirit, communion of the faithful, meal of the Kingdom.



A. The Eucharist as Thanksgiving to the Father

The Eucharist, which always includes both word and sacrament, is a proclamation
and a celebration of the work of God. It is the great thanksgiving to the Father for
everything accomplished in creation, redemption and sanctification, for everything
accomplished by God now in the Church and in the world in spite of the sins of human
beings, for everything that God will accomplish in bringing the Kingdom to fulfillment.
Thus the Eucharist is the benediction (berakah) by which the Church expresses its
thankfulness for all God's benefits.

The Eucharist is the great sacrifice of praise by which the Church speaks on
behalf of the whole creation. For the world which God has reconciled is present at every
Eucharist: in the bread and wine, in the persons of the faithful, and in the prayers they
offer for themselves and for all people. Christ unites the faithful with himself and
includes their prayers within his own intercession so that the faithful are transfigured and
their prayers accepted. This sacrifice of praise is possible only through Christ, with him
and in him. The bread and wine, fruits of the earth and of human labor, are presented to
the Father in faith and thanksgiving. The Eucharist thus signifies what the world is to
become: an offering and hymn of praise to the Creator, a universal communion in the
body of Christ, a kingdom of Justice, love and peace in the Holy Spirit.

B. The Eucharist as Anamnesis or Memorial of Christ

The Eucharist is the memorial of the crucified and risen Christ, i.e. the living and
effective sign of his sacrifice, accomplished once and for all on the cross and still
operative on behalf of all humankind. The biblical idea of memorial as applied to the
Eucharist refers to this present efficacy of God's work when it is celebrated by God's
people in a liturgy.

Christ himself with all that he has accomplished for us and for all creation (in his
incarnation, servanthood, ministry, teaching, suffering, sacrifice, resurrection, ascension
and sending of the Spirit) is present in this anamnesis, granting us communion with
himself. The Eucharist is also the foretaste of his parousia and of the final kingdom.

The anamnesis in which Christ acts through the joyful celebration of his Church is
thus both representation and anticipation. It is not only a calling to mind of what is past
and of its significance. It is the Church's effective proclamation of God's mighty acts and
promises.

Representation and anticipation are expressed in thanksgiving and intercession.
The Church, gratefully recalling God's mighty acts of redemption, beseeches God to give
the benefits of these acts to every human being. In thanksgiving and intercession, the
Church is united with the Son, its great High Priest and Intercessor (Rom. 8:34; Heb.
7:25). The Eucharist is the sacrament of the unique sacrifice of Christ, who ever lives to
make intercession for us. It is the memorial of all that God has done for the salvation of
the world. What it was God's will to accomplish in the incarnation, life, death,



resurrection and ascension of Christ, God does not repeat. These events are unique and
can neither be repeated nor prolonged. In the memorial of the Eucharist, however, the
Church offers its intercession in communion with Christ, our great High Priest.

N.B. It is in the light of the significance of the Eucharist as intercession that references to the Eucharist in
Catholic theology as "propitiatory sacrifice" may be understood. The understanding is that there is only one
expiation, that of the unique sacrifice of the cross, made actual in the Eucharist and presented before the
Father in the intercession of Christ and of the Church for all humanity.

The anamnesis of Christ is the basis and source of all Christian prayer. So our
prayer relies upon and is united with the continual intercession of the risen Lord. In the
Eucharist, Christ empowers us to live with him, to suffer with him and to pray through
him as justified sinners, joyfully and freely fulfilling his will.

In Christ we offer ourselves as a living and holy sacrifice in our daily lives (Rom.
12:1; 1 Peter 2:5); this spiritual worship, acceptable to God, is nourished in the
Eucharist, in which we are sanctified and reconciled in love, in order to be servants of
reconciliation in the world.

United to our Lord and in communion with all the saints and martyrs, we are
renewed in the covenant sealed by the blood of Christ.

Since the anamnesis of Christ is the very content of the preached Word as it is of
the Eucharistic meal, each reinforces the other. The celebration of the Eucharist properly
includes the proclamation of the Word.

The words and acts of Christ at the institution of the Eucharist stand at the heart of
the celebration; the Eucharistic meal is the sacrament of the body and blood of Christ, the
sacrament of his real presence. Christ fulfills in a variety of ways his promise to be
always with his own even to the end of the world. But Christ's mode of presence in the
Eucharist is unique. Jesus said over the bread and wine of the Eucharist: "This is my body
... thisis my blood . . . " What Christ declared is true, and this truth is fulfilled every
time the Eucharist is celebrated. The Church confesses Christ's real, living and active
presence in the Eucharist. While Christ's real presence in the Eucharist does not depend
on the faith of the individual, all agree that to discern the body and blood of Christ, faith
is required.

By the words of Jesus and by the power of the Holy Spirit, the bread and wine of
the Eucharist become, in a real though mysterious manner, the body and blood of the
risen Christ, i.e., of the living Christ present in all his fullness. Under the signs of bread
and wine the deepest reality is the total being of Christ who comes 'to us in order to feed
us and transform our entire being.

C. The Eucharist as Invocation of the Spirit



The Spirit makes the crucified and risen Christ really present to us in the
Eucharistic meal, fulfilling the promise contained in the words of institution. The
presence of Christ is clearly the centre of the Eucharist, and the promise contained in the
words of institution is therefore fundamental to the celebration. Yet it is the Father who is
the primary origin and final fulfillment of the Eucharistic event. The incarnate Son of
God by and in whom it is accomplished is its living centre. The Holy Spirit is the
immeasurable strength of love which makes it possible and continues to make it effective.
The bond between the Eucharistic celebration and the mystery of the Triune God reveals
the role of the Holy Spirit as that of the One who makes the historical words of Jesus
present and alive. Being assured by Jesus' promise in the words of institution that it will
be answered, the Church prays to the Father for the gift of the Holy Spirit in order that
the Eucharistic event may be a reality: the real presence of the crucified and risen Christ
giving his life for all humanity.

This is not to spiritualize the Eucharistic presence of Christ but to affirm the
indissoluble union between the Son and the Spirit. This union makes it clear that the
Eucharist is not a magical or mechanical action but a prayer addressed to the rather, one
which emphasizes the Church's utter dependence. There is an intrinsic relationship
between the words of institution, Christ's promise, and the eplklesis, the invocation of the
Spirit, in the liturgy. The epiklesis in relation to the words of institution is located
differently in various liturgical traditions. In the early liturgies the whole "prayer action”
was thought of as bringing about the reality promised by Christ. The invocation of the
Spirit was made both on the community and on the elements of bread and wine. Recovery
of such an understanding may help us overcome our difficulties concerning a special
moment of consecration.

It is in virtue of the living word of Christ and by the power of the Holy Spirit that
the bread and wine become the sacramental signs of Christ's body and blood. They
remain so for the purpose of communion.

N.B. In the history of the Church there have been various attempts to understand the mystery of the real
and unique presence of Christ in the Eucharist. Some are content merely to affirm this presence without
seeking to explain it. Others consider it necessary to assert a change wrought by the Holy Spirit and Christ's
words, in consequence of which there is no longer just ordinary bread and wine but the body and blood of
Christ. Others again have developed an explanation of the real presence which, though not claiming to
exhaust the significance of the mystery, seeks to protect it from damaging interpretations.

The whole action of the Eucharist has an "epikletic” character because it depends
upon the work of the Holy Spirit. In the words of the liturgy, this aspect of the Eucharist
finds varied expression.

The Church, as the community of the new covenant, confidently invokes the
Spirit, in order that it may be sanctified and renewed, led into all justice, truth and unity,
and empowered to fulfill its mission in the world.

The Holy Spirit through the Eucharist gives a foretaste of the Kingdom of God:
the Church receives the life of the new creation and the assurance of the Lord's return.



D. The Eucharist as Communion of the Faithful

The Eucharistic communion with Christ who nourishes the life of the Church is at
the same time communion within the body of Christ which is the Church. The sharing in
one bread and the common cup in a given place demonstrates and effects the oneness of
the sharers with Christ and with their fellow sharers in all times and places. It is in the
Eucharist that the community of God's people is fully manifested. Eucharistic
celebrations always have to do with the whole Church, and the whole Church is involved
in each local Eucharistic celebration. In so far as a church claims to be a manifestation of
the whole Church, it will take care to order its own life in ways which take seriously the
interests and concerns of other churches.

The Eucharist embraces all aspects of life. It is a representative act of
thanksgiving and offering on behalf of the whole world. The Eucharistic celebration
demands reconciliation and sharing among all those regarded as brothers and sisters in
the one family Of God and is a constant challenge in the search for appropriate
relationships in social, economic and political life (Matt. 5:23f., | Cor. 10:16f; I Cor.
11:20-22; Gal. 3:28). All kinds of injustice, racism, separation and lack of freedom are
radically challenged when we share in the body and blood of Christ. Through the
Eucharist the all-renewing grace of God penetrates and restores human personality and
dignity. The eucharis involves the believer in the central event of the world's history. As
participants in the Eucharist, therefore, we prove inconsistent if we are not actively
participating in this ongoing restoration of the world's situation and the human condition.
The Eucharist shows us that our behavior is inconsistent in face of the reconciling
presence of God in human history: we are placed under continual judgment by the
persistence of unjust relationships of all kinds in our society, the manifold divisions on
account of human pride, material interest and power politics and, above all, the obstinacy
of unjustifiable confessional oppositions within the body of Christ.

Solidarity in the Eucharistic communion of the body of Christ and responsible
care of Christians for one another and the world find specific expression in the liturgies:
in the mutual forgiveness of sins; the sign of peace; intercession for all; the eating and
drinking together; the taking of the elements to the sick and those in prison or the
celebration of the Eucharist with them. All these manifestations of love in the Eucharist
are directly related to Christ's own testimony as a servant, in whose servanthood
Christians themselves participate. As God in Christ has entered into the human situation,
so Eucharistic liturgy is near to the concrete and particular situations of men and women.
In the early Church the ministry of deacons and deaconesses gave expression in a special
way to this aspect of the Eucharist. The place of such ministry between the table and the
needy properly testifies to the redeeming presence of Christ in the world.

E. The Eucharist as Meal of the Kingdom
The Eucharist opens up the vision of the divine rule which has been promised as

the final renewal of creation, and is a foretaste of it. Signs of this renewal are present in
the world wherever the grace of God is manifest and human beings work for justice, love



and peace. The Eucharist is the feast at which the Church gives thanks to God for these
signs and joyfully celebrates and anticipates the coming of the Kingdom in Christ (1 Cor.
11:26; Matt. 26:29).

The world, to which renewal is promised, is present in the whole Eucharistic
celebration. The world is present in the thanksgiving to the Father, where the Church
speaks on behalf of the whole creation; in the memorial of Christ, where the Church,
united with its great High Priest and Intercessor, prays for the world; in the prayer for the
gift of the Holy Spirit, where the Church asks for sanctification and new creation.

Reconciled in the Eucharist, the members of the body of Christ are called to be
servants of reconciliation among men and women and witnesses of the joy of
resurrection. As Jesus went out to publicans and sinners and had table-fellowship with
them during his earthly ministry, so Christians are called in the Eucharist to be in
solidarity with the outcast and to become signs of the love of Christ who lived and
sacrificed himself for all and now gives himself in the Eucharist.

The very celebration of the Eucharist is an instance of the Church's participation
in God's mission to the world. This participation takes everyday form in the proclamation
of the Gospel, service of the neighbor, and faithful presence in the world.

As it is entirely the gift of God, the Eucharist brings into the present age a new
reality which transforms Christians into the image of Christ and therefore makes them his
effective witnesses. The Eucharist is precious food for missionaries, bread and wine for
pilgrims on their apostolic Journey. The Eucharistic community is nourished and
strengthened for confessing by word and action the Lord Jesus Christ who gave his life
for the salvation of the world. As it becomes one people, sharing the meal of the one
Lord, the Eucharistic assembly must be concerned for gathering also those who are at
present beyond its visible limits, because Christ invited to his feast all for whom he died.
Insofar as Christians cannot unite in full fellowship around the same table to eat the same
loaf and drink from the same cup, their missionary witness is weakened at both the
individual and the corporate levels.

I11. THE CELEBRATION OF THE EUCHARIST

The Eucharistic liturgy is essentially a single whole, consisting historically of the
following elements in varying sequence and of diverse importance:

hymns of praise;

act of repentance;

declaration of pardon;

proclamation of the Word of God, in various forms;
confession of faith (creed);

intercession for the whole Church and for the world;
preparation of the bread and wine;



« thanksgiving to the Father for the marvels of creation, redemption and
sanctification (deriving from the Jewish tradition of the berakah);

o the words of Christ's institution of the sacrament according to the New
Testament tradition;

« the anamnesis or memorial of the great acts of redemption, passion, death,
resurrection, ascension and Pentecost, which brought the Church into being;

o the invocation of the Holy Spirit (epiklesis) on the community, and the
elements of bread and wine (either before the words of institution or after the
memorial, or both; or some other reference to the Holy Spirit which
adequately expresses the “epikletic" character of the Eucharist);

« consecration of the faithful to God,

« reference to the communion of saints;

o prayer for the return of the Lord and the definitive manifestation of his
Kingdom;

e the Amen of the whole community;

o the Lord's prayer;

« sign of reconciliation and peace;

o the breaking of the bread;

e eating and drinking in communion with Christ and with each member of the
Church;

o final act of praise;

e blessing and sending.

The best way towards unity in Eucharistic celebration and communion is the
renewal of the Eucharist itself in the different churches in regard to teaching and liturgy.
The churches should test their liturgies in the light of the Eucharistic agreement now in
the process of attainment.

The liturgical reform movement has brought the churches closer together in the
manner of celebrating the Lord's Supper. However, a certain liturgical diversity
compatible with our common Eucharistic faith is recognized as a healthy and enriching
fact. The affirmation of a common Eucharistic faith does not imply uniformity in either
liturgy or practice.

In the celebration of the Eucharist, Christ gathers, teaches and nourishes the
Church. It is Christ who invites to the meal and who presides at it. He is the shepherd
who leads the people of God, the prophet who announces the Word of God, the priest
who celebrates the mystery of God. In most churches, this presidency is signified by an
ordained minister. The one who presides at the Eucharistic celebration in the name of
Christ makes clear that the rite is not the assemblies' own creation or possession; the
Eucharist is received as a gift from Christ living in his Church. The minister of the
Eucharist is the ambassador who represents the divine initiative and expresses the
connection of the local community with other local communities in the universal Church.

Christian faith is deepened by the celebration of the Lord's Supper. Hence the
Eucharist should be celebrated frequently. As the Eucharist celebrates the resurrection of



Christ, it is appropriate that it should take place at least every Sunday. As it is the new
sacramental meal of the people of God, every Christian should be encouraged to receive
communion frequently.

We assert that Christ's presence in the consecrated elements continues after the
celebration. And we place equal emphasis on the act of celebration itself and on the
consumption of the elements in the act of communion. Thus regarding the practice of
reserving the elements, we will reserve elements served in the Eucharistic celebration for
use in communion of the sick.



